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- The history of Methodism in Georgia is a somewhat complex story,
se even though the church’s founder, John Wesley, visited Savannah in
al days, the Methodist Episcopal Church was not established in that city
seventy years later, in 1807. Further, the Methodists of 1807 who
ished the work there were quite different from Methodists today, for after
il War the church underwent profound changes. The story of American
odism between the Revolution and the Civil War is, for the most part,
wn, because studies have tended to focus either on the founders of the
ment in Great Britain, or modern Methodism. The Americans of the
lutionary and Early National periods were different from both.
- Since John Wesley was in colonial Georgia briefly (1736-37), and his
d from his Oxford days, George Whitefield, made several trips to Georgia,
sumption has at times been made that there is a direct connection between
2 visits and the organization of the Methodist Episcopal Church in 1784.

5, and the importation of rum or "spirituous liquors” was prohibited. Some
1 those prohibitions the basis for, or beginning of, the nineteenth century
emn for prohibition of alcohol and abolition of slavery.

When the Methodists are discussed in historical accounts of the early
eenth century, the statements which are made usually assert or imply that
hle movement grew out of the work of Wesley and Whitefield in the
eenth century, (2) they had no theology and preached a warm simple-
led emotionalism, (3) were uneducated and actually opposed to education,
vere really not much different from the various forms of Calvinism which
popularized by Charles G. Finney and others like him. It is the contention
is paper that an examination of the journals, autobiographies, biographies
miscellaneous other writings of Methodists prior to the Civil War does not
ort those generalizations. Although by the middle of the nineteenth century
Methodist Church had grown so large that examples could be found to
ort almost any claim which one might choose to make about it, the men
built the church--not those who came and went quickly, but those itinerants
‘rode the circuits year after year--though they were not speculative
logians, did have a clearly defined theology, they were strong supporters of
fing although formal education was a luxury available to very few, and they
e radically different in their beliefs from the various versions of Calvinism.
lly, in the quest for that will-o’-the-wisp, the " American Mind," historians
e almost always focused on Calvinism. But the minds of Americans in the



nineteenth century were conditioned by a strong belief in contingen
determinism had no place in their thinking. The opportunities which they
before them in all aspects of American life represented genuine possibil
which depended on human responses to the challenges. The potential was th
but everything was contingent--there were no guarantees«nothmg i
predestined. Even if it could be argued that greatness was God’s wil
America, no one believed it would come without effort--Americans had tor
it happen. The Calvinists were perplexed by that attitude, and tried
ways to accommodate their beliefs to the new spirit. But there is no pr
ideological evolution which can take one from determinism to contingenc
clash of deterministic thesis and antithesis can produce a contingent synth
There is no syllogism which can presuppose determinism and conclude
contingency. They are antipodal concepts--they differ in the very grous
which theological or philosophical systems are constructed. The spirit
nineteenth century was in the tradition of Wesleyan Arminianiss
introduction during the American Revolution was a revolution in ifse
perhaps more accurately, it was not a revolution for control of the theol
superstructures, but a shaking of the very foundation on which they stoo

EARLY VISITS BY WESLEY AND WHITEFIELD

It is common knowledge that both John Wesley and George Wh
were in colonial Georgia, and that under the Trustees, both slavery ai
were prohibited in the colony. It is also generally known that Methodism
nineteenth century became strongly prohibitionist, and the develop
abolitionist sentiments among northern Methodists led to the confro;
1844 which split the church. It is only logical to inquire if th
experiences of Wesley and Whitefield had any significant bearing 0
Revolutionary development of the Methodist Episcopal Church. If so
it? If not, why? -4

Neither Wesley nor Whitefield was involved in the decision
and slavery in Georgia, and the subject in general has often been misre
The cursory, and inaccurate treatment which colonial Georgia often re
be illustrated by some examples taken from textbooks which are no
considered for adoption by colleges in the state. Joseph R. Conlin, i
edition of his The American Past. Part 1: A Survey of American Historyt
(1990) says of the new colony: :

Slavery was forbidden. Oglethorpe did not want to see the
development of an elite such as dominated South Carolina.
also prohibited alcohol, believing that drunkenness was a major
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source of crime and poverty in England.'

- In A People & A Nation, by Mary Beth Norton and others, a similar
nent asserts that

- The charter also prohibited the use of alcoholic beverages and

forbade the introduction of slavery. Such provisions reveal the
founders’ intention that Georgia should be peopled by sturdy,
sober yeoman farmers who could take up their weapons against
the Indians or Spaniards at a moment’s notice. None of the
* original conditions of the charter could be enforced, . . .2

Both statements are compounded of a mixture of fact and fiction.
eI rum nor slavery was mentioned in the charter, and an examination of
dlonial records reveals that the opposition to slaves was based on purely
ca considerations, not to promote any social ideal. The act of the
ees which gave the prohibition of slavery the force of law specifically cited
anger of slave insurrection in time of war as the reason for not allowing
in Georgia. The Georgians were to protect South Carolina society, not
duce it.
- Norton misunderstands the ruling, for it did not reflect the desire of the
iees to have "sturdy, sober yeomen," but rather reveals the fact that they
v they did not have that kind of people in Georgia. The journal of the Earl
emont reveals that the Trustees selected the least competent of the applicants
nd to Georgia at the expense of the Trustees.’ They would not do the
tasks which needed to be done if there were slaves to do them.
thorpe obtained the services of some slave sawyers from Carolina, but had
nd them back for as he said:

I sent away the Negroes who Sawed for us, for so long as

they continued here our men were encouraged in Idleness by
their working for them.*

5 were to be kept out of Georgia so (1) the colonists would have to do the
Sical labor for themselves:

(2) there would be no danger of slave
rection; and, (3) runaways from Carolina could not find refuge there,
lack in Georgia was immediately recognized as a runaway.’

. There has also been considerable misunderstanding regarding the
fibition of rum. "Alcoholic beverages," referred to by Norton, is a modern
which is not found in the sources of this study. They spoke in much more
ific terms when referring to such things. Rum, brandy, "strong water,"

for
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"drams,” "dram drinking," whisky, and "spirituous liquors," were used tg
to those products which had been distilled and, due to the high alcohol co
were more likely to cause drunkenness. It was that class of drink whic
forbidden, not alcohol as such. Oglethorpe complained of the Indian ¢
who supplied the people of Savannah with rum. He declared to the Tr
"I must either Suppress them or our People must be destroyed, we ha:
twenty People within a month since the Drinking of Rum was col
fashion; whereas we lost but one Person in five months whilst I was
kept the People from excessive Drinking."® Oglethorpe cited the ¢
Thomas Millidge who developed a fever and died shortly after drinkir
punch.  Others also died from fevers which resulted from dri
according to his report to the Trustees.” He explained that

To remedy Drunkenness I gave a moderate Allowance of
Wine, prohlblted Rum and Staved such as I could find in
Town.? &

The Trustees provided for the licensing the sellers of wine, beer,
They spent large sums of money on Madeira wine to send to Geor;
persuade the colonists not to drink rum. On February 9, 1737, the P
bill for £100, and again in July of the same year, they received anot
£915, "called by Egmont, with some justice, ‘a prodigious article. '

Any attempt to connect the legislation against slaves and
Georgia under the Trustees to later abolitionism and prohibition of alcok
mistake. The motivating concerns were radically different, and the forme
way led to or laid the basis for the latter.

problems with the attempt to link the work of Wesley in the 1 3
Whitefield’s evangelistic tours, to the Methodist Episcopal Church of the
John Wesley, who left Georgia in 1737 under duress and in disgra
quite different man from the one who thirty years later sent representa
Maryland and New York to supervise the work that was developing the
George Whitefield blazed his way through the colonies leaving
path many admirers and many critics, but no organization. Notk
Whitefield’s work survived but the memories of some of his conve
alienated many religious leaders whom he should have seen as his
young Whitefield, whose eloquence was matched only by his arro
statements in print which would better have been left unsaid.
Franklin, who claimed that he had heard Whitefield so often tha
"distinguish easily between sermons newly compos’d, and those whick
often preach’d in the course of his travels,"” said that he believed
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| never written anything, he would have left behind him a much more
nerous and important sect, and his reputation might in that case have been
| growing."® Whitefield learned the power of the printed statement, and
haps its danger, for he discontinued his journal in the 1740s when he was
y 30 years old.

Even Bethesda, the orphanage in Georgia, was a failure. Whitefield,
) was only 25 years old in 1740 when it was built, had gone against the
ice of older and wiser men, such as Franklin, and had built an orphanage
rSavannah. Franklin says regarding his own view: "I did not disapprove of
design, but, as Georgia was then destitute of materials and workmen, and it
proposed to send them from Philadelphia at a great expense, I thought it
uld have been better to have built the house here, and brought the children
t," and, Franklin continues, "this I advis’d; but he was resolute in his first
ject, rejected my counsel, and I therefore refus’d to contribute."!
itefield raised money for the enterprise in his preaching campaigns, and he
ected the children to provide some of their own support through work on the
land in the production of cloth. As soon as the main building was occupied
set them to spinning and weaving. On Friday, June 6, 1740, Whitefield
rded in his Journal that "The children are industrious. We have now in the
s near one hundred yards of cloth spun and woven.""” But he was in
ation of British mercantilist policy which prohibited cloth manufacturing in
tolonies. He could not operate looms in Georgia, so he bought a plantation
South Carolina, and slaves to work it, as a means of supporting the
hanage. He tried to persuade the Trustees to repeal the prohibition on
ery in Georgia, and was ultimately successful.'®

But slavery did not prove to be the financial savior of Bethesda, and
t the death of Whitefield in 1770, the property was left to the Countess of
tingdon. When the pioneer Methodist preacher Jesse Lee visited the site
y years later he found a grim scene of desolation and decay."

The conclusion to which one is ineluctably led is that in the 1760s,
I the immigrants in New York and Maryland began holding meetings in the
‘of the Methodist Societies in England and Ireland, that development did
epresent a survival of the work of Whitefield, who had become alienated
the Wesleyans, nor was it related to anything which Wesley himself had
'in the 1730s. It was a new religious movement which needs to be
red and explicated.

'FOUNDING OF THE METHODIST EPISCOPAL CHURCH

When Wesley returned to England after the fiasco in Georgia in 1737,
med in his license to the Trustees and began his quest for his own spiritual
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peace. The story of that odyssey has been told and retold too often t
repeating here, but during the quarter of a century which followe
Methodist Societies evolved in England, and Wesley formulated the majo:
of his theological system. The position which Wesley main
essentially that of the Dutch theologian of a century and a half earlier, Jai
James) Arminius. Wesley’s theology was embodied in his sermons,
on the New Testament, and in the position statements in the min
conferences. A statement in the minutes of the conference of 1770 preci
a controversy with the Calvinistic followers of the Countess of Hu
which led to the writing of the Checks to Antinomianism, by John Fletche
close associate and intended successor of Wesley. Fletcher developed |
arguments for and explanations of the Arminianism of Wesley. Thu:
time that the Methodists in America were becoming numerous er
develop an organization, the Wesleyan Standards of theology were
clearly established. American Methodism, therefore, did not expe
internal theological debates which had plagued the English Methodi
middle of the eighteenth century. Only those who accepted the
beliefs of Wesley and Fletcher were accepted into the Methodist mini:
The Arminianism of Wesley was not that of the seventeen
Anti-Calvinists described so well by Nicholas Tyacke in his recen
Anti-Calvinists: The Rise of English Arminianism, c.1590-1640,"
built on a detailed understanding of the complete works of Armini
were not available in English at that time. The key point of !
disagreement with the Calvinists was in his adoption of the Arminian
that God, through his free grace, had made provision for the salvati
mankind. Through God’s prevenient grace, and due to no merit of hi
each individual could accept saving grace, but it could be rejected or ne
which would result in eternal damnation. The distinctiveness of the |
position was not that it set good works in opposition to gra
maintaining the resistibility of grace. For the Calvinists, that woul
God’s sovereignty, and they bitterly denounced Wesley and his fo
Historians who failed to grasp that essential feature have often been ¢
and some have concluded that there was no important difference
Calvinists and Wesleyan Arminians, because the Methodists preach
sin and depravity, and salvation by free grace, as strongly as did J
Edwards. One looks in vain for any Methodist doctrine which maintai
one could merit the grace of God through good works. Their oppone
them of such a belief, and historians whose knowledge of the Meth
gained through the writings of their opponents rather than the primary
of Methodism, are often led into error.
The first meetings of what came to be the Methodist Episcopal
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merica of which there are any records were in New York and Maryland.
i area has argued its case for primacy, but it is of little importance
prically which antedated the other. It was not an intentional effort by
ley, for he was operating within the context of the Anglican church, not
ting a rival organization. In the early 1770s, however, Wesley responded
ie requests from his followers in America, and sent some missionaries to
ich to them and to organize them into societies. They did not a constitute
arate church, but rather were societies within the established church. The
odist preachers were only preachers—-they did not baptize nor did they
inister the Lord’s Supper--members of the societies were to attend the
lican Church for those ordinances.

. Wesley responded to the need in America by calling for volunteers
1 his preachers in England. "From 1769 through 1774, twelve British
fodist preachers came to America, either by Wesley’s appointment or with
consent but without appointment."” Of those dozen men, only Francis
ury stayed and made a permanent impact on American Methodism. When
Revolutionary War began, the British Methodist preachers who had not
ady left, with the exception of Asbury, made their departure, and Asbury
tinto virtual hiding. Although he resented that description of his wartime
iities later, he did have to restrict his movements during the war.

~ At the end of the Revolution the first thing which the Methodists had
o was to let people know who they were and where they stood on the
lamental doctrines of Christianity. In many parts of the country they were

inations today view the cults. At the end of the American Revolution,
> were approximately 14,000 Methodists in the independent states. Wesley
gnized that there was now no religious authority established in America, so
It free to ordain Thomas Coke and sent him to America to ordain Francis
I In the week between Christmas 1784, and the New Year 1785, the
hodist Episcopal Church in America was created. Their ministers, ordained
oke and Asbury, were authorized to administer the sacraments.

L As Asbury surveyed the situation in 1783 he commented in a letter to
ley that in his view "the Calvinists on one hand, and the Universalians on
ther, very much retard the work of God, especially in Pennsylvania and the
e i Asbury saw Methodism in the North as a middle way between the
emes which were developing in the rapid evolution of New England
jinism. The controversy there regarding the doctrine of predestination had
10 a number of attempts to make it acceptable. Some found a way to
tain "free will" by maintaining that one was "free” when he did what he
red to do. The determinism required by the Calvinists’ understanding of the
reignty of God was maintained by asserting that the affections or desires
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were determined. Thus, one was free to do what he desired, but uu.
were not his to control. Universalism was no less deterministic tha
Calvinists, for they maintained that all were predestined ultimately to b

METHODIST GROWTH IN GEORGIA

Georgia was still on the frontier as late as the second quarter of the nir
century, and Methodism came to the state in the same way it did to Ke
Tennessee, and Ohio--by being carried there by missionaries from Virgi
Maryland. What they found was not Universalism or Deism in any sig
degree, but simple paganism on the one hand, and Calvinists--mostly E
-on the other. George G. Smith says that in 1786, when the Methe dis
making their first efforts in Georgia, there were, "as far as we can get :
three Episcopal churches without rectors, three Lutheran churc
Presbyterian and three Baptist," and in those dozen congregations, “th
not 500 Christian people in all."*" That would be only .6 percent of th
people in the state. o

Jesse Lee reported that when George Clark went to St. Mary’s i
"he found the people in different places entirely destitute of preaching
kind; and when he went to preach he had to direct the people when &
when to kneel down, &c. Some persons who were grown to years
had never heard a sermon, or a prayer before in all their lives. I
two counties where he travelled principally, i. e. Glenn and Camden,
that time less acquainted with the public worship of God, than any othe
the United States."” .

Joseph Travis, who began his preaching career at the confe
Sparta, Georgia, in 1806, told of one of his colleagues, the Rev. Jz
Glenn who "At a certain place . . . could get few to hear him--the neight
consisting chiefly of what are now called Hard Shell Baptists--great _'
for water, but loving it still better when well mixed with whisky." The
"especially opposed to the Methodists; and hence influenced all the
against Brother Glenn." B Glenn attracted a congregation by proclaiming
a given day he was going to kill witches, for in regard to the peopl
states, "the greater part of them were ignorant and superstitious. " Gle
for his text "Thou shalt not suffer a witch to live,"” and proceeded to atta
"witches"--"Calvinism, ... Universalism, . . . and Infidelity." Tray
that it was an approach that could only be used effectively by a man of
personality, but after that, whenever he had an appointment in the n
the crowd turned out to hear him. g

Although in the early stages of Methodist growth in Georgia,
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preachers came from other parts of the United States, there were those, like
bias Gibson, who were native to the state. Gibson was born in Liberty
inty in 1771, and began preaching when he was twenty-one. According to
¢ noted historian of Methodism in the nineteenth century, Abel Stevens,
bson gave up a valuable estate to enter the ministry. He preached in Georgia
d South Carolina for seven years before moving into the Holston region of
n iessee and then to the southern Mississippi Valley in 1799. He died there
1804 from tuberculosis at the age of thirty-three. Two aspects of Gibson’s
it career are characteristic of many of the early Methodist preachers. They
ved often, and frequently died young.

: By 1796, when the Methodist Church was divided into Conferences,
South Carolina Conference, which included all of settled Georgia, reported
510 members.”® The number of members in Georgia was not reported
arately from South Carolina until the formation of the Georgia Conference
1831, but Bishop Asbury was in Georgia in November, 1806, and tried to
fulate the number of people reached by the Methodists in the state. He listed
) congregations in Georgia and estimated that each reached about a thousand
erent individuals. He observed:

we preach to one hundred and thirty thousand souls in
Georgia—-to some of these once in a year, others once in a
quarter, others in four, some in two, and by the labours of the
travelling and local ministry, to some every week.?”’

stated further that there were about five thousand "in saciety.” That is, five
usand who were full members, subscribing to the doctrine and subject to the
ipline of Methodism.

| The town of Sparta was the site of the Conference of 1806. It was
® that the young Lovick Pierce was appointed to Augusta. Only twenty-
years old, he was given a task that would have been difficult for a man of
ire years.  Stith Mead had organized the first Methodist society there only
n years earlier, in 1799, and had had a meeting house there for only five
5. The opposition ‘was strong, according to the historian of Georgia
iodism, George G. Smith, who describes the situation and says of Pierce:

He had everything to learn. The people who went to church
in Augusta, in the main went to the Methodist meeting-house-
-some to worship, many to mock; and the young men would
take their places on the corners, and as the pale, thoughtful
young preacher passed by them to his pulpit, they would roll
up their eyes and groan in mockery.?

87



The young Pierce became deeply depressed and was ready to quit the mini
feeling that he had backslidden. An older man who understood the situ
took him aside and counseled him to take a vacation. He followed that ad
and sufficiently recovered to take an appointment in South Carolina le
year. Lovick Pierce recovered from that experience, but many of the y
itinerants did not. The high number of "locations"” contains many who
simply defeated, and the fact is left unrecorded. Pierce went to South
then served as a chaplain during the War of 1812, but, because of the ne
his family, had to locate. He had begun to read medicine, and decided to
the medical college at Philadelphia, from which he was graduated in
Lovick Pierce had married Ann Foster in 1809, and when their son was by
1811 they named him George Foster. While Lovick Pierce’s ministerial
was interrupted by the needs of his family, George Foster Pierce was tok
one of the most well-known and popular bishops of the Methodist Epi
Church, South.
George Foster Pierce was the first Methodist preacher to grad
Franklin College in Athens. More often that not, historians have poin
increase in the number of college-trained ministers after the 1820s as
change in the church’s attitude toward education--more accurately it
fulfillment of the dreams and hopes of the older generation which
education but had not had the opportunity for formal training themselv
In 1807, according to Jesse Lee, the first historian of
Methodism, they were able to get a work established in Savannah. The o
was a general revival in the state for he reported that in that year "
prospered greatly in the state of Georgia . . . ," and, "On the 19th of
year we formed a society in Savannah, which was the first regular
society we ever formed in that city.” Lee further notes that "It
years from the time that Mr. John Wesley formed a society, and in
place, which only continued for a short time, during his stay among
The post-Revolutionary period brought hard times for the .
in Georgia, but in the 1820s, the Era of Good Feeling in po
accompanied by progress in religion. In 1823, according to George
"the corps of preachers in Georgia was a strong one,” and inclu
Capers, who was stationed at Milledgeville and placed in charge of
Indian Mission. The Methodists made an effort to reach the Creeks
message, but were generally unsuccessful. The white population had in
in the regions east of the Flint and southeast of the Chattahoochee,
the process of gaining control of the land still occupied by the Ind
Capers was in his prime and became well known as he traveled aroun
in the interest of the mission.’! William Capers, however,
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iembered not for the unsuccessful work among the Creeks, but his more
luential work among the slaves. He was also an advocate for the cause of
cation.

EDUCATION

From the earliest days, the Methodists in Georgia were concerned about
cation. Abel Stevens, in his classic study of Methodism, cites a report by
Coke in 1789 that there were at that time 2011 in society in Georgia, an
se of 784 in one year.”” He further states:

we agreed to build a college in Georgia, and our principal
friends in the state have engaged to purchase at least two
thousand acres of good land for its support. For this purpose
there was twelve thousand five hundred pounds’ weight of
tobacco subscribed in one congregation, which will produce,
clear of all expenses, about one hundred pounds sterling.®

The college was never built, but the desire and effort illustrate the
al attitude toward education in the Methodist Episcopal Church of that
- Far from being opposed to education the way they are often represented
eing, the diaries, journals, autobiographies and biographies tell of a deep
¢ for learning. What is clear, however, is that they challenged the
ailing view regarding what should be included in a proper education. In the
y national period there was a change taking place in education in America
th is familiar to those involved in education in the last decade of the
ieth century. The existing canon was being challenged, and in fact, the
ing of students in the Greek and Latin classics was already anachronistic by
). What was considered to be an adequate education for a minister through
ighteenth century, left him totally unprepared for needs of the people of the
nineteenth. A "good English education” was desired by the Methodists,

like other Americans outside of New England, were quick to question the
s of the educational authorities.”® Why did a preacher need to be able to
the Greek and Latin classics? ~ Was the Gospel so complex that its
lamation required more than the ability to read and understand the English
lations? They understood that the insistence on classical education for a
ther was to meet the demands of the congregation, not those of the Gospel.

- William Capers was one of the preachers who was active in the
otion of the cause of education.” Ironically, his name comes up often,

historians look for a quotation to show that the Methodists were hostile to
tion. No doubt some of them were, but the way it is presented in many
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of the historical accounts is completely misleading. William Warren
chronicler of Methodism fifty years ago, for example, refers to
Goodwin who was the first college graduate in the Indiana Confere
says that Goodwin "states that the presiding elders were afraid to sho:
favor to a college man, and that on several occasions he was actual
for no other reason than that he was a college graduate." Sweet un
accepts Goodwin’s explanation of his lack of success, and builds on
the point that the Methodists of that period were opposed to edu
connects the Indiana situation to the case of William Capers of Geor,
states that

William Capers was the first college-trained man to join
South Carolina Conference, and his experience was much
same as was that of T. A. Goodwin. His presiding eld
advised against further literary preparation and warned hi
"If you are called to preach, and sinners are falling daily i
hell, take care lest the blood of some of them be found on your
skirts. "

An examination of the source of that quotation, however, gi
different perception of the conversation between Capers and his presi
William Gassaway. Capers called Gassaway "that most godly man
ministers,"® and states that it was he who first invited Capers to
him, that is, to accompany him on his circuit and exhort. Capers accej
invitation, and began his own preaching career. Capers had left Sou
College, not to preach, but to read law, for the requirement for admi
bar was that one study for three years with a practicing lawyer. Whe
preaching he quickly became conscious of his need for preparation fo
Gassaway’s approach was that which had been followed since the beg
the Methodist Church in America. "The brief methodistic course o
Gassaway was, to study and preach, and preach and study, from da
The early Methodist preachers traveled with their saddle bags full
Wesley and Fletcher, as well as works such as Baxter’s Call to the Unci
Russel’s Seven Sermons, and Alleine’s Alarm. They would read
sermons and Fletcher’s explanation of doctrine while they were ridi
preach what they had read at the next preaching point. On and on,
day, they acquired a thorough knowledge of Wesleyan Arminianis
Methodist approach to the study of theology was very much like the
law. A young preacher’s presiding elder was to him what a practicir
was to a law student. The question was not whether to get an ed
what kind of education was appropriate. Sweet makes it appear that the;
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jched their own feelings and intuitive insights. That is simply not the case.
- Sweet does a similar thing with Peter Cartwright. He asserts that
ter Cartwright compared educated preachers to ‘lettuce growing under the
 of a peach tree; or to ‘a gosling that has got the straddles by wading in
dew,’ Sweet lifted that statement out of a paragraph in Cartwright’s
_ography Cartwright said:

I do not wish to undervalue education, but really I have seen
so many of these educated preachers who forcibly reminded me
of lettuce growing in the shade of a peach-tree, or like a
gosling that had got the straddles by wading in the dew, that
I turn away sick and faint. Now this educated ministry and
theological training are no longer an experiment. Other
denominations have tried them, and they have proved a perfect
failure; and is it not strange that Methodist preachers will try
to gather up these antiquated systems, when enlightened
Presbyterians and Congregationalists have acknowledged that
the methodist plan is the best in the world."

wright was arguing that the Methodist approach of learning by doing was
nor training for the task to be done than the proposed alternative. He
ed, not for ignorance, but that the existing system of formal classical
tation did not work. It did not prepare men for the tasks which they faced
r on the frontier or the farms and villages of an overwhelmingly rural
rica. The Cumberland Presbyterians had said the same thing. Further, he
ded, "If Bishop Asbury had waited for this choice literary band of
chers, infidelity would have swept these United States from one end to the
r.” Cartwright cites his own experience in contrast to the formal education
eological schools. He had been converted in the revival of 1801 and soon
started to preach. In describing the conditions he said that

We had at this early day no course of study prescribed, as at
present; but William M’Kendree, afterward bishop, but then
my presiding elder, directed me to a proper course of reading
and study. He selected books for me, both literary and
theological; and every quarterly visit he made, he examined
into my progress, and corrected my errors, if I had fallen into
any. He delighted to instruct me in English grammar.*

Sweet not only missed the point of the debate over the appropriate
ation for the ministry, but in his concentration on the alleged opposition to
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education he missed something even more important for understandi
Methodist position relative to the Calvinists. The statement taken
conversation between Gassaway and Capers came at the end of
conversation, part of which is recorded by Wightman in his bio
Capers. The discussion had gone back and forth between the
Gassaway conceded that by following Capers proposal to go school
divinity "he might learn more theology, and be able to compose a be
but insisted he would not make a better preacher.” Regarding
Gassaway insisted

that to reach its end, it must be more than a well-compose
sermon, or an eloquent discourse, or able dissertation. It mu
have to do with men as a shot at a mark; in which not only
ammunition should be good, but the aim true. The preache
must be familiar with man to reach him with effect."®

There were no more diligent students of human nature in An
the Methodist preachers, and they were possibly the best psychologist
country at that time. They not only talked to the people on a pers
about their deepest feelings, hopes and fears, but they lived in their
saw from within how their families functioned as they traveled
preaching point to another. Capers said that Gassaway conclu
effectiveness of preaching depended largely "on the naturalness and ti
of the preacher’s postulates; arguing to the sinner from what he kno
the necessities of his condition, appealing to his conscience, and recon
the grace of God."* After the young Capers had made his argume
benefits of more formal education the matter was concluded. Caj
that

he thus answered me: ‘Well, Billy, it is only supposition,
all. And if you are called to preach, and sinners are d
falling into hell, take care lest the blood of some of them
found on your skirts.” Sure enough, it was only ‘suppos
The true question was as to usefulness, not eminence; and
respect to that matter, at least, I could only suppose,
could not certainly know, that it might be better for n
desist from my present course and adopt another. Here
ended that difficulty about the exclusive study of divinity."

The discussion from beginning to end was an effort to deter
was the best course of action for the young William Capers. Gass
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g to save Capers from the evils of education, but to determine the
priate training for his particular vocation. The important point which
t missed is in that last statement attributed to Gassaway. There is a clue
ital characteristic of Methodism, for Gassaway pointed out, and Capers did
oubt, that the eternal destiny of some men depended on the preachers
ing them with the gospel in a convincing way. That aspect of their

gy precludes any effort to identify them with the Calvinists, "moderate”
herwise.

THEOLOGY

- Some writers have tried to minimize the differences between the
odists and the Calvinists in the period under study. They speak of
erate Calvinism" and at times leave the impression that "moderate
nists" no longer believed in predestination. But the moderate Calvinists
y shifted determinism from the will to the affections which controlled the
thus they could talk about "free will” in the pulpit, and assert
stination in their private conversations. But even if one who identified
he Calvinist tradition could assert that an individual could in some way
nce his own "election,” no Calvinist of any type could ever under any
mstance believe that one human being could be responsible in any way for
ernal destiny of another. The Wesleyan Arminians did.

The conclusion was inescapable. According to the Wesleyans,
mient grace had given the power to choose to all men. Each one could
L or reject saving grace. Thus, if the preachers were effective in
ading them to accept grace and be saved, they would ultimately reach
M. If the preachers failed, if they missed an appointment to preach or if
me reason they were not effective, there might be some individual who
I never again have an opportunity to hear the gospel. That was the driving
which motivated those men to fulfill their appointments regardless of
nstances, and to preach to only one person if that was all who came.

- The Calvinists who came to accept "means” for reaching the masses,

ot follow the line of reasoning that the Methodists did. God might use

I means to achieve his purpose to save a particular individual, but if one

failed, God would achieve his purpose to save that person in some

way. No one for whom Christ died, they were certain, can be lost. It

e element of ultimate contingency--not just in the means, but the final

me--which placed an unbridgeable gulf between the Wesleyan Arminians

e Calvinists.

. But how was doctrinal consistency to be maintained? The

fegationalists and the Baptists were unable to prevent a wide variety of
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beliefs from being proclaimed from their pulpits, for each congregation
autonomous entity. There were two unique factors in the Methodi
which, when combined with the strong episcopal government, served e
to prevent theological deviation. One was the itinerant system itself
required the movement of preachers every two years. The frequent mov
of preachers emphasized the relationship of the preacher to the Confer
peers--rather than his relationship to a particular congregation. Thus,
preacher could not build a congregation around himself and become ind
of the general church. It also provided a check on deviations from the
of Wesley and Fletcher, for if a young preacher did not fully understaj
theological implications of some of the things he said, there were those
congregation who had heard others preach, and they would quickly ch
him on the point. The preacher in charge of the circuit would be
of the problem, and if necessary, the presiding elder would be info!
involved only a misunderstanding, the erring preacher would have the
explained by the older ministers. If the preacher in question had
opinions which were inconsistent with the Wesleyan standards, he
church. That was usually done quietly, but there were times when
to be expelled. The system made it easy for preachers to leave witho
humiliated--they simply "located.” .

"Location” is the other feature which helped preserve do
consistency. When a preacher felt that he could no longer stay in the i
ministry, he would request the Conference for a "location.” The w
histories of the church and the biographies of the ministers of
generally blame the lack of financial support, particularly for married m:
for the high number of locations. While that was clearly the reason foi

it cannot account for all, and what they do not point out, is that th
turnover in the ministry virtually eliminated schism over doctrinal issues
began to preach when quite young, imitating the ministers whom they
and admired in both the style and the content of their preaching. The
Wesley’s sermons and Fletcher’s Checks. While they were in
thoroughly instructed in the essential points of Wesleyan theology,
not speculative theologians who were inclined to go off in their own ¢
in the matter of belief. If for any reason they did, they left the churc
by choice, but if necessary by force. As a result, from Maine to
Methodist Church had the most homogeneous preaching to be foun
the denominations in America.

CONCLUSION

The limits of time and space preclude the kind of extensive‘;
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th the topic deserves, but some points have been made which are of great
ortance for understanding the subject. Methodism in Georgia was not a
nuation of the early eighteenth-century work by Wesley, nor was it
genous to the state, but an extension of the Methodist Episcopal Church
h was organized in 1784 in Baltimore. The message preached was
istent with the Methodist preaching in other parts of the United States, and
any cases by men who moved from one area to another. The doctrines
h they proclaimed were not derived from one of the mutant versions of
inism from New England, but were based on Wesleyan Arminianism which
antithetical to some key assumptions of Calvin.

. The Georgia Methodists were interested in education from the
mning, as is clear from their attempts to create Methodist institutions before
fecessary resources were available, and in the way they took advantage of
imited opportunities which they had, and encouraged further education on
part of their children. As soon as it was possible, and long before it was
, they established Emory at Oxford (1836), and the Wesleyan Female
ege in Macon (1836).

" Their theology was one of responsibility and possibility, and it struck
sonant note in the minds of many Americans. Its appeal was strong to an
nding society, and the success of other denominations to a great degree
nded on their ability to echo the Methodist message. But the society in
h Methodism developed was changing as it expanded. New forces were at
¢ by mid-century which altered the nature of the denomination and its
sage. It was the largest denomination by the 1840s, and its division over
issue of slavery contributed to the tragic political events which soon
wed.

As the largest church, it attracted people to its membership who were
toncerned about the spiritual quest to "flee the wrath to come,” which was
only requirement of the early members. When it became socially,
0 mically, and politically advantageous to be a member of the same church
e mayor, the councilmen, and the leading businessmen, as well as the local
plteachers, the requirements of probationary membership, class meetings,
trict conformity in dress and entertainment were quietly ignored and then
doned. The Civil War was a watershed in Methodist history, and a century
hange occurred within a single generation. The early emphasis on doctrine
discipline was lost and the "circuit rider” was rendered irrelevant either by
g placed on a pedestal as a monument to the past, or ridiculed as a relic of
Other concerns dominated the minds of the post-war generation, and the
lodists increasingly blended in with the homogenized God-and-country
estantism which was characteristic of the end of the nineteenth century.
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