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th, more than any other Southern woman of the
ry, challenged her culture’s most basic assumptions
sex, and race. Although she did not live to see
f feminist literature which exploded upon the scene
nd although she would have rejected the label of
mith’s critique of the Southern patriarchy, and by
society in general, exhibited in many ways a
perspective. In exploring the South’s historical
ith focused her analysis on the influence of
race in legitimating, supporting, and perpetuating
stem. She recognized that patriarchy, the rule of
ociety by men, has appeared to be a fundamental
ural reality, and may well be, as Mary Daly has
universal religion" which has pervaded the entire

assumptions of masculine primacy are deep-seated
: yet, in the midst of a culture where patriarchy
reme, the American South has tended to epitomize
and has upheld a patriarchal world view. The
nique historical experience with slavery, developed
for the paternalistic construct which, as Gunnar
linked together women, servants, mules, and other
ver, the South developed a racial ideology which
and strengthened the fundamental premises of the
culture. The issue of race, added to the basic
male dominance, resulted in the creation of complex
ich served to justify racism and sexism. Together
tressed by patriarchal religion, have served well the
yminance and power.
th, in her observation of the Southern patriarchy,
erous and varied threads that comprised the cloth
ure as too intertwined to be unraveled and examined
» believed that attitudes concerning race, sex, class,
functioned symbiotically into making the fabric that
llture. Nevertheless, in Smith’s view, religion played
otal role in shaping, defining, and supporting an



androcentric world view in general and Southern =r.
particular, -

Smith was outspoken in her criticism of Southern e
religion, which she accused of being "un-Christ
capitulation to racism, first by its support of slavery, ai
post-bellum period, by its support of slavery’s successor
of social control-segregation. However, Smith’s cr1t1que 0
was not parochial but universal in scope, formulated as it
a historical and cultural analysis of the role of religic
Western world. 1

In the Judeo-Christian tradition God has been all-pow
male, and the code of morality developed around the reli
has been male formulated and dictated. Whereas, as o
noted, "The voice of God is the voice of man,"® in the §
voice of God has been the voice of the white man. The |
customs of the culture regarding race and sex were predica
patriarchal assumptions and took on the sacrosanct tra
biblical morality. Developed under the conditions o
theology and ethics have served the interests of a sexist
society. Moreover, in connection with moral codes regar
Smith was correct in perceiving the relation between sext
in a culture and sexism. ]

Mary Douglas has said in her study, Purity and De
there are fewer sexual taboos in a society where males ca
enforce their domination, or where society allows a man
his wife with direct physical force. When a society
condone the external controls of men over women,
punishment by death for adultery, wife beating, harems,
chastity belts, there is a shift to internal control,
complex and subtle taboos, frequently elevated to religio
The code of Southern chivalry similarly depended upon
sexual mores cast in religious and moral terms, and then
Wilbur Cash pointed out, to "gynealatry" or the romantic
of femininity.® It was necessary for women to accept |
and to internalize the culture’s mores and values which
than not, were held to be religious fundamentals. 1

In reality, religion has been more than just a co
factor, for, in the Judeo-Christian world, religion as
institution has been a primary determinant of culturz
Religion concerns the deepest and most ultimate aspects
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vides a set of symbolic forms and acts that relate man
ate condition of his existence.” As a system of symbols
es to formulate conceptions about the world which in
hes moods and motivations in human beings. These
are clothed in such an aura of factuality that the moods
ons are perceived as being realistic and are advanced as

. God of Israel was achieved by the defeat of the
the female divinity prevalent among contemporary
the Ancient Near East; and as Elaine Pagels has stated,

emale symbolism for God marks Judaism, Christianity,
striking contrast to the world’s other religious

twentieth century theologians of all three faiths have
to assert that God is not to be considered in sexual
no one who has grown up in the Jewish or Christian
s escaped the clear impression of God’s maleness as
‘the language and imagery of worship and prayer.
sithets such as king, lord, master, judge, and father
| although many gnostic writings contain both
and female imagery, all such imagery for God was
orthodox testaments. The Christian creed explicitly
the words, "I believe in one God, Father, Almighty,
ven and earth," affirming both monotheism and God’s
1ith recognized how myths and symbols have functioned
rn society to support and maintain secular and religious
hich are the fulcrums upon which the patriarchy rests.
| patriarchy, Smith knew, shared with the rest of
on the central symbol of the Father God, the great
eaven who rewards and punishes his children according
sus and seemingly arbitrary will.1¥ The world view of
y has been formulated around a Father God who is an
a God who stands over and above history, alienating
, from himself, and from his fellowman.!® Religion
ry ideal which persuades people that the present
ociety is the acceptable order. What it represents is
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what should be. Some theological writers have noted th
as the product of alienation reflects the pathologies of tk
legitimates the status quo, and projects into the f
continuation of the alienation.1® '

Lillian Smith, too, perceived the alienating and d
influences of religion on the human psyche and reco;
contradictions inherent in the images of a kind and lov
and the wrathful and jealous authoritative patriarch
however, stressed the impact of Protestantism on shaping
view of a large part of the Western world and the
particular. She differentiated Protestant from Ca
explained, because in her view Catholicism offered its chil
adequate compensation for its renunciations than were giy
Protestants."'7  Although she did not elaborate upon
Smith probably viewed the rituals and symbols of Cathol
as the numerous intercessional appeals to the saints :
Mary, as ameliorating the sense of separateness and
experienced by human beings and reinforced by religious

Alienation, for Smith the antithesis of wholene
recurrent theme throughout her writing. In Smith’s
prime causal factor of alienation was the simultaneous
ideas on religion, race, and sex. She believed that
lessons taught about God to the children of the Soutl
stunt their spiritual growth. Children were told that
them but would burn them in everlasting flames of
should displease him; and while on the one hand they w
love God for He gave them everything good that the
other hand they were told to fear Him because He had 1
do evil to them whenever He cared to.l® Elabora
theodicy required by Judeo-Christian theology, Smit
children also learned that parents, though they might (
a "right" to do them "great injury" if the children displeas

Hence being loved by them does not give you
from being harmed by them. We learned tha
(parents) have a ‘right’ to act in this way becau
does, and that they in a sense represent God,
family. . . . As the years passed God became
protagonist of ambivalence although we had _
the word. He loomed before us as the awesome
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who injures, even destroys, in the name of ‘good’
hom He loves, and does it because he has the

h love and fear God, children learned to think of Him
iplete power over their lives: "As we were beginning
ower and to see it reflected in our parents, we were
ju fear a power that was in our body and to fear dark
wvere everywhere around us. . . ."?° But there were
s, too. Just when a child began to think there was no
?J od’s vengeful wrath, the preacher would quote more
¥ Testament than from the Old Testament: "Sin was
en to a stature that our small egos could cope with .

underlymg the warm glow of God’s love was the
“terrible sins" and "forbidden dreams" which could any
down upon small heads God’s punishment. Children
ith, that "[God] was Authority. And we bowed before
with that pinched quietness of children, stoically
selves to this Force as it was interpreted by the grown

children were also taught conflicting lessons about
. These lessons more often than not were cast in
s. For example, children were told:

given you a body which you must keep clean and
. ... But the body itself is a Thing of Shame
must never show its nakedness to anyone except
or when you are sick. Indeed, you should not
it much yourself, especially in mirrors. It is true
a sense your body is yours but it isn’t yours to
ome with. It’s God’s holy temple and must never
rated by pleasure. . . . Now, on the other hand,
jour body is a thing of shame and mystery, and
about it is not good, your skin is your glory and
e of your strength and pride. It is white. And,
)ave heard, whiteness is a symbol of purity and
Remember this: Your white skin proves that
better than all other people on the earth. Yes,
that. And does it simply because it is white--
n a way, is a kind of miracle. But the Bible is
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full of miracles and it should not be too difficult for
to accept one more . . . . Since this is . . . your !
color is a Badge of Innocence which you can wea
vaingloriously as you please because God gave it to
and hence it is good and right. It gives you
over colored people everywhere in the world,
especially those in the South.23 ;

As children, Smith continued:

We learned about God, about sex, about race
we began to speak words; and we learned from the
who were dearest to us--our mother and father
nurses. We were trained to feel a certain way abou,
a certain way about sex; a certain way about race.
were trained to act out these feelings. The words
and sex were probably not often used by those
trained us, though we learned early to talk easily of
But attitudes toward sex and race were more
ingrained in our personalities, perhaps, than we=
feelings for God.24

Smith admitted that beliefs that run so deeply in a s
difficult to express, and exaggeration may well be s;
trying. But she was convinced that she had captured
the lessons taught to Southern children, lessons which
"learned far more from acts than words, more fro
eyebrow, a joke, a shocked voice, a withdrawing mover
body, a long silence, than from long sentences."?5 Ind
“the lesson on segregation was only a logical extension
on sex and white superiority and God."?¢ Children
clung to the belief that their white skin made them b
other people. Smith said that this belief in the value
skin comforted them for they otherwise felt worth
Fortunately, one’s guilt and worthlessness could be
somewhat by the whiteness of one’s skin: "[Here in] i u‘
Epidermis, everyone of us was a little king."?? j

It would be difficult, if not impossible,
anyone not born and raised in the South to understand
overlapping of custom and morality, the juxtaposition
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race, and God. She wrote:

-’ time we were five years old we had learned
earing the words, that masturbation is wrong and
s right, and each had become a dreaded taboo
_ever be broken for we believed God, whom we
d tried desperately to love, had made the rules
not only Him and our parents, but our bodies
jes. Therefore, when we as small children crept
race line and ate and played with Negroes or
er segregation customs known to us, we felt the
d fear of consequences, the same overwhelming
elt when we crept over the sex line and played
body, or thought thoughts about God or our
at we knew we must not think. Each was a
| ‘deserved punishment’ . . .. Each was tied
e other and all were tied close to God.?®

acteristic ambivalence, Smith regarded Christian
tentially vital forces for combating alienation and for
e of wholeness for the individual and for humanity.
cally and uncompromisingly critical of churches in
use she believed that they failed in their Christian
' churches, bowing to the dictates of the culture,
deals of love and brotherhood, which were central
slstlamty, and gave their tacit support to segregation
festations of dehumanization.?®

eved that "there was something wrong with a world
love is good and people are important and then
deny love and to humiliate people."®® There was also
ibly wrong about a culture which dichotomized the
soul and segregated one person from another. Smith
at "the church, which might have been a guiding
made so grave a compromise with Christian belief on
avery and race that it lost any credibility as a moral

been for "religion and southern tradition, which kept
heir teaching,” Smith asserted, "our mother and father
sakened” and failed in their role as disseminators of
aditions. When children stepped outside their homes,
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"custom and church took charge" of their educa
ambivalence, ambiguities, and contradictions which characi
teachings of the church developed into a cruel idea
through the centuries into a dragon that devoured the
children of Christendom. . . . OQur learning on sin and
taught gently at home, were welded together by the
hell."32  The “patriarchal puritanic system," Smith ¢
"psychically castrated its women, who in turn psychic
their children, male, and female."®® The cost of m
authoritarian patriarchal belief system weighed heavily on
within the culture. .
But if all the children of the Judeo-Christian her:
traumatized by the vagaries of an ambivalent God; and
the exigencies of daily life cast in threatening religious :
terms, what psychic damage must have been done to th
female children who have had to bear the added burde
guilt? It was a woman whose sin caused the loss of Par
therein lay reason enough for woman’s subjugation. Clear
graphic example of what Pagels suggested was religious m
a social and political function.34 A
Lillian Smith regarded the Christian Church as
institution which supported doctrines of male supremacy.
rhetorically who it was who had stripped woman of her
political, and sexual rights? Who, nearly two thousand
said ™it is good for a man not to touch a woman. . .
they cannot contain, let them marry: for it is better to
to burn.™ It was, of course, she said, St. Paul whose n
outburst demonstrated the "patriarchal protest against t
matriarch."®®  Simone de Beauvoir, quoting Sir Geol
summed up with an economy of words the essence of
religion: "Men make the gods, women worship them."
Beauvoir was not content to let the issue rest there. She
to expound upon the subject of women and religion:
justification, a supreme compensation, which society is es
bestow upon woman: that is religion. There must be
women as there must be one for the common people, an
the same reasons."3” The evidence strongly suggests t
Smith shared this view.38 9
White women of the South, Smith believed, were
terrible bind by their culture: "The majority of Southe
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es that God had ordained that they be deprived
eekly stuffed their hollowness with piety, trying
shtness they felt was hunger satisfied."*® Having
riarchal religion, women of the South set about
established for them by the androcentric culture.
nating aspect of cultural transmission within a
role played by women in perpetuating the tenets of
nd dominated society. Within the context of the
were given and most often readily assumed the role
og for the culture. Socialized as keepers of the
men without question infused into their children the
s of the system. Smith spoke of this sad irony:
 taught me what I know of tenderness and love and
t me also the bleak rituals of keeping Negroes in
And writing of how subtly the intricate system of
ed in the minds of southern children, she wrote:

remember how or when, but by the time I
‘that God is love, that Jesus is His Son and
ive us more abundant life, that all men are
th a2 common Father, I also knew that I was
Negro, that all black folks have their place
kept in it, that sex has its place and must
that a terrifying disaster would befall the
er I treated a Negro as my equal and a
isaster would befall my family if ever I were
baby outside of marriage. I had learned that
ed the world that He gave His only begotten
we might have segregated churches.4?

ly, were the primary agents used by the patriarchy
hildren into the culture’s dictates. Smith concluded:
first lessons. Wrapped together, they were taught
r’s voice, memorized with her love, petted into our
ed us to sleep or fed us."*

Beauvoir noted, have tended to accept the gods
ted and have accepted the male established social
norance and the lack of a sense of history and
also, if they belonged among the privileged elites,
fear that they would lose their "benefits." This
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accounted for the conservative bent in most women,
Beauvoir, 44 i
Lillian Smith admonished women to learn to live as '
humane, informed world-citizens, refuting narrow provin
thought and feeling."** The modern world, continued Smi
survive if the old values of aggressiveness and hostility e
be the traits most prized by the culture. Writing in P
1941, Smith reminded women that their homes had no wa
them which could protect them from "aerial bombs, "6 1
refused to challenge civilization’s outmoded and danger
system, they would not only be abettors in their own s
but would be instrumental in the destruction of the hun
At one time it may have been in women’s best int
hostile and aggressive males, as Marvin Harris has sugg
otherwise support the premises of a patriarchal society;
longer so. But lest once again women are blamed fo
the planet as they were blamed for the loss of Paradise,
be noted that in a culture where reality is defined in
terms, with masculine myths and symbols, women’s pe;
reality may be focused through the lens of patriarchal se f
Smith realized that some women could not tran;
culture, or did not want to: "Like their men, many o
it easier to cultivate hate than love."#® Ag the Chi
bound their little girls’ feet, many women of the
bound their children’s spirits in rigid codes of beha
women became vigilant guardians of Southern tradition .
question the package of "sex taboos, race segregation,
make money the way Father made money, the duty to ‘_7
the fear of new knowledge that would shake old
splitting of ideal from actions."® These women, oppri
culture, in turn indoctrinated thejr children into the s
left in the children an "unquenchable need to feel
others, to bow easily to authority, and to value po
more dearly than human relations and love "50
White women too often acquiesced to the role allof
by the partriarchal order, accepted their desexualizatio;
dehumanization), and, as Richard King has said in

toward a religion which strengthened the sexual, psych
social order of alienation.5!  Smith concluded sac




tem] had borne strange fruit through the years."s?

dently embraced the values of the patriarchy were
, of the bourgeoisie" by de Beauvoir. Smith might
h women "poetesses of the patriarchy."

but not surprising that Lillian Smith, who so clearly
fundamental dichotomizing effects of the Judeo-
on, continued to accept and use the language, myths,
the patriarchal religion. No doubt she found herself
‘the dilemma that all feminists face in their critique
hal Judeo-Christian tradition--absolute rejection of
id Christianity or a reinterpretation or reconstruction
history in a way that is compatible with feminism.%3
h displayed a characteristic ambivalence regarding
e on the one hand she quite clearly recognized that
estern language and patriarchal religion have erased
istory and made them non-beings and that biblical
sology is sexist to the core, like many feminists today
ite bring herself to the ultimate radical position.54
culate that if she were alive today she would find a
ence in the escalating and controversial liberation
nent currently sweeping the Third World. Clearly,
jould have favored a continually expanding definition
nclusive of both genders, all social groups and races.
e been philosophically opposed to any principle of
marginalizes one group of persons as less than fully
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